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About the Author7 

Hasan Al-Banna (1906-1949), best known for being the founder of the Muslim 

Brotherhood, was born in Mahmudiyya, Egypt. His father, Shaykh Ahmad 

Al-Banna, was a respected scholar educated at the famous Al-Azhar 

University. When Hasan reached the age of twelve, he became involved in a 

Sufi order, and at the age of 16 he moved to Cairo to study at the Dar Al-

Ulum College. During his studies he met many scholars and was exposed to 

various ideas. He was deeply disturbed by the effects of Westernization8 and 

the discarding of traditional values and morals.  

 Although Al-Banna agreed with other Egyptian revolutionaries like 

Muhammad Abduh and Rashid Rida that a major part of the problem was the 

failure of Muslim scholars to respond to the rise of Atheistic ideas and the 

influence of Christian Missionaries, he believed that the real target of reform 

should be the rising ascendancy of Western secular ideas. Rather than 

criticizing any particular group, he strongly believed that Muslims must unite 

upon the principles which are agreed upon in order to preserve their way of 

life from the onslaught of the West. 

 One year after graduating from school, Al-Banna launched the Society 

of the Muslim Brothers in March 1928. It began as a small organization to 

promote personal piety and charitable activities. Within ten years, it would 

establish branches in every Egyptian province. Al-Banna provided the strong 

leadership needed for the flourishing of such an organization and wrote a 

number of treatises pertaining to the various aspects of Islam, among them, a 

treatise on the Islamic Faith titled ‚Al-Aqāid‛. 

                                                 
7
 Lia, The Society of the Muslim Brothers in Egypt; Mitchell, The Society of the Muslim Brothers 

8
 When we refer to the “West” we do not intend a particular geographical territory on earth. Rather, it 

refers to a system, a philosophy, which had its origins in Western Europe but which has now spread 

throughout the world. We might also use the word “Occidental”. 
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Importance of this Treatise 

This treatise on Islamic beliefs is particularly relevant to students of English 

because the literature present in that language on such an essential subject as 

beliefs is either nonexistent or merely a translation of a classical text written to 

address the needs of a particular historical community rather than addressing 

the present relevant issues resulting from Western Secular ideas of which Al-

Banna was thoroughly familiar with. Muslims today, particularly those 

educated in Western institutions, are not in need of spending their precious 

time to learn refutations against certain theological schools of thought which 

appeared at some point in time throughout the history of Islam. The people 

who lived those circumstances may have been in need of addressing the 

answers to those questions.  

 However, the times have changed, and so have the challenges. The 

greatest threat to Islam at present lies in the lack of faith that Muslims have in 

their own religion. Whether it is in the veracity of the essential beliefs, the 

rational consistency of the message itself, or the ability of the Islamic way of 

life to be applied in the radically different ‚modern world‛, the average 

Muslim remains in doubt and confusion, so much so that there has been 

waves of wholesale apostasy, not only among Muslims, but of all religious 

groups who have come into contact with the West. Not only do Muslims have 

a difficult time finding answers to questions which might re-instill that spark 

of faith in their hearts, but they are often discouraged, or even reprimanded, 

for having these thoughts in their minds. 

 Al-Banna’s treatise, despite being penned several decades ago, shows 

the qualifications of the author in addressing the issues of the time. His 

treatise is an excellent attempt at kindling the light of faith in the hearts, 

addressing those issues which people are actually concerned about, and 

discarding the sectarian biases related to the subject. Al-Banna reveals his 
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deep understanding of Muslim intellectual tradition, modern science, and 

Western thought, all of which are essential ingredients in solving the modern 

crisis of Muslims. 

 Although he was not able to complete the treatise, he finished the 

introduction and the first chapter on theology pertaining to God and His 

attributes. 
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A Brief Analysis of the Treatise 

Introduction 

Al-Banna begins by explaining what it means to believe in something. He 

then follows this definition with a very practical example which, despite its 

simplicity, is actually an exercise in epistemology. Why do we believe what 

we believe? His example of believing in the existence of a particular city 

doesn’t allow the skeptic any room to raise his objection, ‚I will only believe 

in what can be logically proven by the mind or empirically observed by 

science.‛ The example reminds people that they believe many things on the 

basis of trusting someone. This trust, however, does not result in a blind faith 

but rather, its strength is rationally calculated according to a conscious, or 

sometimes semi-conscious, algorithm.  

 Al-Banna goes on to show that belief in Islam as the truth revealed to 

mankind is no different. Belief in God and His sending of prophets for the 

guidance of humanity is not much different than believing in the existence of 

a city, at least in concept. This example has been set forward in order for 

people to rethink what they already know. Those Muslims who already 

believe should consider why they believe what they believe. Faith increases 

with knowledge and reflection, regardless of whether it is faith in the 

existence of a city or in God. It is hoped, then, that Muslims will begin to 

reflect upon their beliefs, not simply for the sake of criticism, but rather for 

the sake of motivation. It is hoped that the Muslim will be motivated enough 

to begin learning in order to understand the principles of his religion.  

 The next important point is the emphasis that Islam has placed on the 

mind in validating its belief system. Belief, in Islam, is not something purely 

emotional where ‚you just have to have faith‛. On the contrary, it encourages 

and invites people to think and reflect on their surroundings and regarding 

their purpose in life. This mentality is diametrically opposed to many other 
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religions, Medieval Christianity in particular, where the mind was suppressed 

to such a level that any questioning was considered a ‚whispering of the 

Satan‛ and that belief required a ‚leap of faith‛ rather than a conscious, 

rational decision.  

 In fact, the Qur’an openly criticizes and censures those who do not 

think and reflect upon the meaning of life. It was very important to remind 

people about this unique stance of Islam since Western Secularism had 

launched an unrelenting attack against Christianity, the only religion that was 

then known to Europe. This attack resulted in a generalization of the 

difficulties in Christianity being associated with every other religion. Thus, 

subjects such as ‚Religion vs. Science‛, ‚Religion vs. Reason‛, etc. began to be 

associated with Islam as well, although they were primarily intended for 

Christianity. 

 After discussing the position of the intellect, the author goes on to 

explain how he will deal with the subject of beliefs in Islam. He classifies 

beliefs into four categories: God, prophethood, the spiritual, and eschatology. 

This classification is significant considering that the place of the intellect in 

Islam was just mentioned. The first two categories, those things relating to 

God and prophethood, are precisely those things which man is called upon to 

validate with his mind.  

 The last two categories, those things relating to the spiritual and what 

takes place after death, belong to the category of the unseen in which any 

attempt at rationalization would prove utterly useless. Things relating to the 

unseen are believed in without question on the basis that this information has 

been conveyed by an infallible source. Believing in something ‚without 

question‛ should not be confused with the idea of ‚blind faith‛ in other 

religions. The intellect is used and the critical methods are applied in 

determining who is a real prophet of God. After the conscious rational 

decision is made that someone is a prophet, their words pertaining to the 
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unseen are not open to question since they have no impact on the validity of 

his claim to prophethood.  

 This categorization of beliefs is not so common among Muslims who 

take the famous tradition9 of the Prophet which says that belief is believing in 

God, His angels, His books, His messengers, the Day of Judgment, and Divine 

Decree. It should not be assumed that Al-Banna’s categories lack a textual 

basis. In fact, his basis is the testification of faith, ‚there is no god but God and 

Muhammad is His messenger‛, which formally initiates a person into Islam. 

Given this, Al-Banna’s classification seems to be much better. There are scores 

of Muslims who have memorized this essential formula but know little, or 

nothing, about its meaning. From the perspective of convincing someone 

about the truth of Islam, his categorization should be given preference. 

 

The Nature of God 

Some people get caught up in a web of confusion while trying to understand 

the true nature of God. The solution for these skeptics is actually ridiculously 

simple: to remind them that they would never be able to understand the true 

nature of God due to the limitations of their own minds. No human can go 

beyond their own categories of time and space which they are permanently 

bound by. God, on the other hand, is neither bound by time nor space, but 

rather He is the creator of these things. For a human to try to fully understand 

God would be like a two dimensional square trying to understand the true 

essence of a three dimensional sphere.  

 The author is quick to point out that, besides being impossible, it is not 

actually important to accomplish such a feat. What’s important in life is to be 

able to benefit from the knowledge they possess. A man has the ability to 

harness the power of electricity, for example, without needing, or even being 

                                                 
9
 The word “hadith” is often translated as “tradition”. In reality, it is a narration being ascribed to the 

Prophet. 
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fully able, to understand its true essence. The same is the case with God. 

Believers should allocate their time more wisely by spending it in things 

which would actually be possible and beneficial. 

 

The Glorious Names of God 

The next chapter addresses the issue pertaining to the names of God 

mentioned in the Qur’an and the Traditions. The author explains that these 

names are actually the attributes of God and goes on to clear any 

misconceptions regarding them.  

 Do these names have particular secrets? Are they metaphorical or to be 

taken literally? Are there other names that can be applied for God? The author 

provides satisfactory answers to all of these questions that might crop up in 

the minds of the reader. 

 

The Attributes of God 

The final chapter deals with the attributes of God, particularly those which 

are necessary for establishing the strict Monotheism that Islam demands. The 

most significant feature of the way that God’s attributes are presented before 

the reader is that the author begins by calling peoples attention to their 

surroundings, thus establishing rational proofs for these attributes 

independent of any textual evidence. This method is significant because it is 

precisely what is required in addressing the doubts and skepticisms of the 

day.  

 To teach someone God’s essential attributes by telling them that this is 

what is mentioned in the Qur’an is tantamount to telling an atheist that God 

exists because the Qur’an says so. The argument becomes circular and the 

listeners begin to flee.  

 Instead, the author follows up with scientific observations which show 

how he had kept up with the new discoveries of science in his time. How can 
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anyone read about this amazing design in nature and not come to the 

realization that it must have come about by a powerful, knowledgeable being, 

rather than the random forces of nature as taught in virtually every secular 

institution?  

 Later on, the statements of various famous scientists are brought forth 

to show that this belief is rationally grounded. The author cleverly points out 

that these statements are being mentioned ‚not because they are a support for 

this belief‛ but because they show that this belief is something grounded in 

the human psyche. The Muslim student who is receiving his education in a 

secular institution, along with the indoctrination, might ask: ‚why aren’t 

these statements mentioned in school?‛ However, the more important 

question is: why haven’t the Muslims dealt with these problems that have 

been, for the most part, solved by people like Al-Banna several decades ago? 

The medicine may exist but it is still not being swallowed. 

 Finally, the treatise is concluded with a discussion regarding the 

different methodologies of understanding God’s attributes. These 

methodologies have been the target of dispute for several centuries. It is 

difficult to find a region in the world in which there doesn’t exist a group of 

influential people reviving the Salaf vs. Khalaf debates regarding the attributes 

of God. The author, well-versed in both positions, brings the issue to light by 

showing that the difference between the two groups is so miniscule that it 

should undoubtedly be classified as a ‚petty issue‛, and should not be a cause 

of division. 
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Introduction 

 
Definition of Faith10 

Faith is something which you confirm with your heart, feel satisfied with 

your belief, and have certainty regarding it such that there is no room left for 

doubt. 

 

Degrees of Faith 

People differ with respect to the strength and weakness of their faith 

depending on how clear and how settled the proofs are in their minds. For 

example: 

 If someone were to hear about the existence of a country that he had 

never seen before, such as Yemen, from a man who was not known for lying, 

he would confirm the existence of this country and believe in it. If he were to 

hear the same information from a number of other people it would increase 

him in his belief, even though it would not prevent him from doubting his 

belief if something caused him to doubt the veracity of the claim. 

 Now, if he were to see a picture of the country his belief in its existence 

would only increase and it would be difficult for his doubts to remain in front 

of all this evidence. Then, if he were to travel to the city and on his way he 

were to see the signposts that point towards the city his belief would increase 

even more and the doubt would continue to diminish.  

 Then, if he were to reach the city and see it with his own eyes there 

would be no room left for doubt anymore and this belief would be firmly 

ingrained in his heart, so much so that it would be impossible for him to 

abandon it, even if everyone else were to unite in opposing it. 

                                                 
10

 The word “Aqaid”, plural of “Aqidah”, is the title of the treatise and may be translated as “beliefs”. 

However, we prefer the word “faith” since it has more of a religious connotation. 
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 Afterwards, if he were to roam about in the walkways and streets of 

that city and observe its social atmosphere his knowledge and experience of it 

would only increase even more since this would clarify and explain what he 

already believed. 

 This example explains the differences among people with respect to 

their religious beliefs. Some people simply hear things and believe them out 

of habit. This type of faith is easily shaken when faced with doubts. Others 

think and reflect before believing, and this increases their faith and 

strengthens their certainty. Some others constantly think and reflect, seeking 

the help of God by obeying Him and perfecting their worship. The lights of 

guidance are kindled in the hearts of these people. They are able to see with 

the light of clarity, complete their faith, perfect their certainty, and set firm 

their hearts:  

‚God has increased the guidance of those who follow the right path, 

and given them their awareness *of Him+.‛11 

This example has been presented so that you may rise from the lowlands of 

blind-faith regarding the oneness of God12 and begin to think about how you 

understand what you believe. Then, by obeying your Lord, you may seek 

help in order to understand the principles of your religion and rise to the 

heights of perfection. 

 

Status of the Intellect in Islam 

The foundation of all Islamic beliefs and practices are contained in the book of 

God13 and the teachings of His messenger. 

                                                 
11

 Qur’an 47:17 

12
 “Tawhid” is sometimes translated as “unity of God”, however, since several creeds, which are 

polytheistic in the eyes of Islam, use similar terminology it would be better to use the word “oneness” 

or something similar. 

13
 i.e. The Qur’an 



 42 

 Also, it must be understood that all of these beliefs are supported by 

the intellect and grounded in sound thought. Therefore, God has honored the 

intellect by making it the prerequisite for accountability14 and has encouraged 

it to search, investigate, and reflect: 

‚Say: Look at what is in the heavens and on the earth. But what use are 

signs and warnings to people who refuse to believe?‛15 

 

‚Do they not see the sky above them; how We have built and adorned 

it, with no rifts in it; how We spread out the earth and put solid 

mountains on it, and caused every kind of joyous plant to grow in it, as 

a lesson and reminder for every servant who turns to God; and how 

We send blessed water down from the sky and grow with it gardens, 

the harvest grain, and tall palm trees laden with clusters of dates, as a 

provision for everyone; how with water We give [new] life to a land 

that is dead? This is how the dead will emerge.‛16 

God criticized those who don’t think and reflect:  

‚and there are many signs in the heavens and the earth that they pass 

by and give no heed to.‛17 

He demanded evidence and proof from those who deny, even in that which is 

clearly wrong, in order to show the value of proof and the status of evidence.  

 Bilal once came to the Prophet to ask permission to give the call for the 

Morning Prayer and saw him crying. He asked him what was wrong. He 

answered, ‚Bilal! Why shouldn’t I cry when God has just revealed this verse 

to me:  

                                                 
14

 Those who lack sanity will not be responsible for their actions, neither in this world nor in the 

Hereafter. 

15
 Qur’an 10:101 

16
 Qur’an 50:6-11 

17
 Qur’an 12:105 
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There truly are signs in the creation of the heavens and the earth, and 

in the alternation of the night and day, for those with understanding.18‛ 

Then he said, ‚Beware, to anyone who reads it and doesn’t reflect.‛ 19 

 This should make it clear that Islam does not hinder thoughts or 

suppress the intellect; although it does guide man to stay within his limits. 

Islam acknowledges how little man really knows and encourages him to seek 

increase in knowledge: 

‚You have only been given a little knowledge.‛20  

 

‚Say: Lord, increase me in knowledge!‛21 

 

Classification of Islamic Beliefs 

Islamic beliefs may be classified into four main categories, each of which 

contains several sub-categories: 

 

The First Category: Theology22. This deals with God with respect to His 

attributes, names, and actions. Related to it is everything that the servant 

must believe about his Lord. 

 

The Second Category: Prophethood. This deals with everything related to 

prophets with respect to their attributes, perfection, purpose, and the 

                                                 
18

 Qur’an 3:90 

19
 Sahih Ibn Hibban. Shaykh Shu’ayb al-Arna’ut said: Its chain is rigorously authenticated according to 

the criteria of Imam Muslim. 

20
 Qur’an 17:85 

21
 Qur’an 20:114 

22
 The word “Al-Ilahiyyat” refers to everything that is connected with God. Therefore, it might be 

translated as “theology”. 



 44 

necessity of their message. Related to it is everything connected with 

sainthood23, miracles, and Divine Books. 

 

The Third Category: The Spiritual24. This deals with everything related to the 

non-material imperceptible world such as angels, jinn25, and the human soul. 

 

The Fourth Category: Eschatology26. This deals with everything that takes 

place after death such as what happens in the grave, signs of the Last Day, 

resurrection, the Day of Judgment, accountability, and recompense. 

                                                 
23

 The word “Awliya’” refers to people who are close to God and beloved by him. It does not carry any 

of the connotations of sainthood as manifested in Christianity. 

24
 “Ruhaniyyat” refers to those things which are related to the unseen spiritual realm as opposed to the 

material perceptible realm. 

25
 Jinn, in Islam, are defined as creatures possessing free will, like humans, but different in their form 

and abilities. They normally cannot be seen by the human eye. 

26
 “Al-Sam’iyyat” literally refers to those things which have been heard, i.e. narrated from Prophet 

Muhammad. However, the author has limited this category to that which takes place after death and 

therefore “eschatology” is a suitable translation. 
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Chapter 1: The Nature27 of God 

Thinking about God’s Nature 

The true nature of God is so great that it cannot be encompassed by the 

human mind nor understood by human thought because no matter how 

powerful the mind may be, its ability is limited. An entire section shall be 

devoted to this subject so that the reader may understand the limitations of 

the human intellect in grasping the reality of things. 

 However, it is sufficient for now to mention that the intellect, whether 

strong or weak, benefits from things without knowing their true nature. For 

example, electricity and magnetism are forces which we use and benefit from 

even though we don’t know much about their true nature. The most learned 

scientist would not be able to say much regarding the true essence of these 

things. Knowing the true essence and nature of things does not really benefit 

us much so we suffice by knowing their characteristics which we may derive 

benefit from. 

 If this is our situation regarding perceptible things which we can see 

and hear then what would our situation be regarding the nature of God? 

Several nations went astray by trying to think about the essence of God. It 

was their conjecture about God that caused their misguidance and their 

quarreling because they were discussing something whose true nature could 

not be known. This is why the Prophet forbade thinking about the essence of 

God and ordered us to think about His creation instead. It was reported that 

there was a group of people who were thinking about God when the Prophet 

said to them, ‚Think about the creation of God. Don’t think about God 

Himself because you would not be able to grasp His true reality.‛28 

                                                 
27

 This refers to what many scholars of theology discussed regarding the “essence” or the “true nature” 

of God. 

28
 Al-Targhib wa al-Tarhib. The author mentioned that even though the narration is not highly 

authenticated, “its meaning is correct.” 



 46 

 This is neither a boulder on the freedom of thought nor a stagnation of 

free inquiry. Nor is it a suppression of the intellect. Rather, it is a preventative 

measure from falling into the abyss of misguidance and undertaking an 

investigation whose means of inquiry are insufficient from the start. This is 

the path of the righteous servants of God who understood His true greatness. 

 Shibli was asked about God and he said, ‚He is One God, as is 

commonly understood, before all the definitions and words *about Him+.‛  

It was said to Yahya ibn Muadh: 

‚Tell me about God?‛  

He said, ‚He is One God.‛  

It was said to him, ‚What is He like?‛  

He said, ‚He’s a powerful ruler.‛ 

Then it was said to him, ‚Where is He?‛ 

He said, ‚He is on the lookout.‛ 

The questioner objected, ‚That’s not what I meant.‛ 

He replied, ‚Any explanation beyond that is a characteristic of the 

creation. As for how He is, I already told you whatever there is to 

know.‛ 

So spare you energy so that you may use it in understanding the greatness of 

your Lord by reflecting on His creation and sticking to the necessary 

attributes. 
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Chapter 2: The Glorious Names of God 

The Wise Creator made Himself known to His creation through names and 

attributes which suit His Magnificence. It would be beneficial for believers to 

memorize them in order to acquire blessings, delight in their remembrance, 

and honor their greatness. Here is the authenticated tradition which mentions 

all of them. What better teacher and guide could there be than the saying of 

the Prophet? 

 ‚God has ninety nine names, one less than a hundred. Whoever 

memorizes them should enter paradise. He is One and loves the odd numbers 

[witr].‛29  The same tradition was narrated by al-Tirmidhi with the following 

addition30: ‚He is God. There is no god but Him. The Merciful, The 

Compassionate, The Sovereign, The Holy, The Peace, The Faithful, The 

Guardian, The Mighty, The Compeller, The Superb, The Creator, The 

Originator, The Fashioner, The Forgiver, The Subduer, The Bestower, The 

Provider, The Opener, The All Knowing, The Restrainer, The Extender, The 

Abaser, The Exalter, The Honorer, The Dishonorer, The All Hearing, The All 

Seeing, The Judge, The Just, The Subtle, The Aware, The Clement, The 

Magnificent, The Forgiving, The Appreciative, The Sublime, The Great, The 

Protector, The Sustainer, The Reckoner, The Majestic, The Bountiful, The 

Watchful, The Hearkener, The All Embracing, The Wise, The Loving, The 

Glorious, The Resurrector, The Witness, The Truth, The Trustee, The Strong, 

The Firm, The Patron, The Praiseworthy, The Accounter, The Originator, The 

Restorer, The Quickener, The Destroyer, The Alive, The Eternal, The 

Perceiver, The Illustrious, The One, The Supporter, The Able, The Prevailing, 

The Promoter, The Retarder, The First, The Last, The Manifest, The Hidden, 

                                                 
29

 Bukhari and Muslim 

30
 Some of the names seem, in translation, seem to be repeated. However, this is due to the lack of 

ability of the English language to capture so many different shades of meaning in one variation of a 

word. 
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The Governor, The Exalted, The Righteous, The Relenting, The Avenger, The 

Pardoner, The Pitier, The Sovereign, The Majestic, The Equitable, The 

Gatherer, The Self-Sufficient, The Enricher, The Giver, The Withholder, The 

Distresser, The Profiter, The Light, The Guide, The Incomparable, The 

Everlasting, The Heir, The Director, and The Patient.‛ 

 

Meaning of Some of God’s Names 

The Holy [Al-Quddus]: One who is pure from defects. 

The Peace [Salam]: One who protects his creation or is protected from defects. 

The Faithful [Al-Mu’min]: One who fulfills his promise to his creation and 

 saves them from his torment. 

The Guardian [Al-Muhaymin]: The ruler and watcher. 

The Mighty [Al-Aziz]: The overpowering. 

The Compeller [Al-Jabbar]: One whose orders are carried out. 

The Superb [Al-Mutakabbir]: One who is above the characteristics of creation 

 and unique in the greatness of his attributes. 

The Creator [Al-Bari’]: Usually referring to the creation of that which 

 possesses a soul. It is usually said: the creator *Bari’+ of breath and the 

 creator [Khaliq] of the heavens and the earth 

The Sustainer [Al-Muqit]: The knowing and cognizant. 

The Reckoner [Al-Hasib]: One who is sufficient for his creation. 

The Accounter [Al-Muhsi]: One who encompasses everything with his 

 knowledge such that he misses nothing at all. 

The Righteous [Al-Barr]: Favorably disposed to his servants with kindness 

 and sympathy. 

The Equitable [Al-Muqsit]: Just in his rule. 

The Director [Al-Rashid]: One who guides the creation to that which is 

 beneficial for them. 
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The Patient [Al-Sabbur]: One who doesn’t hasten punishment on the 

 disobedient. 

 

Matters Related to the Glorious Names of God 

Names in Addition to the Ninety-Nine 

The ninety-nine names mentioned aren’t the only ones that have been 

narrated in the traditions [ahadith]. The same tradition has mentioned in 

another narration ‚Al-Hannan (The Loving)‛, ‚Al-Mannan (The Provider)‛, 

‚Al-Badi (The Originator)’‛. Also, the names ‚Al-Mughith (The Rescuer)‛, 

‚Al-Kafil (The Guardian)‛, Dhu Al-Tawl (He who has a long reach)‛, ‚Dhu 

Al-Ma’arij (Lord of the Dimensions)‛, ‚Dhu Al-Fadl (The Lord of Grace)‛, 

and ‚Al-Khallaq (The Super Creator)‛ have been mentioned as being His 

names. 

 Abu Bakr ibn ‘Arabi said in his commentary on Al-Tirmidhi, quoting 

some scholars: the Book and the traditions [ahadith] contain a thousand of His 

names. The author of ‚Al-Qasd Al-Mujarrad‛ said similarly and Al-Shawkani 

hinted at that in his book ‚Tuhfah Al-Dhakirin‛ then said, ‚The strongest 

thing mentioned regarding them is the narration previously mentioned and it 

is sufficient.‛ 

 

Narrations that Use Metaphors31 for the Names of God 

Know that some narrations mention certain words as being among the names 

of God although the etymology and the context indicate otherwise. So know 

that that is metaphorical language and not to be taken literally. It is naming 

something with a different name because of the relationship between the two 

                                                 
31

 “Majaz” is the English equivalent of a metaphor: a figure of speech in which an expression is used to 

refer to something that it does not literally denote in order to suggest a similarity. When and when not 

to interpret a certain word metaphorically has been the issue of debate among Muslim scholars, 

particularly in the field of theology, and continues to this day. 
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or because one of the words is omitted. For example, the tradition narrated by 

Abu Hurayra that the Prophet said, ‚Don’t curse time because God is time.‛32 

The tradition reported by Aisha, ‚Let him moan because moaning is one of 

the names of God in which the sick person finds rest.‛33 Also, what has been 

mentioned regarding applying the name Ramadan to God in some narrations. 

 None of these are intended to be taken literally. Rather, the intended 

meaning in the first one is that God is the cause of what takes place within 

time so it is incorrect to attribute anything to time or to blame and curse it. 

The meaning of the second example is that moaning is an effect of God’s 

subjugation in which the sick person finds rest. Likewise in other examples 

which are understood from the context. 

 

Limitation34 Regarding the Names of God and His Attributes 

The majority of Muslims agree that it is incorrect to attribute any name or 

attribute to God that has not been specifically sanctioned by Islam. That is, to 

take it as a name for God, even if it is suitable. For example, it is incorrect to 

say: ‚the engineer of the great universe‛ or ‚the general director of the 

creation’s affairs‛ if the intention is to attribute names and characteristics to 

Him. However, if this were to occur in speech describing His actions so that 

people could understand easier then there is no harm. However, it is better to 

refrain from that out of respect for God. 

 

The Proper Name and the Attributes in these Names 

The previously mentioned names have only one proper name for the Holy 

One and that is: Allah. The rest of the names simply consist of the meaning of 
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 Muslim 

33
 Jalal Al-Suyuti, Al-Jami’ Al-Sagir. He classified it as sound [hasan]. 

34
 “Al-Tawqif” in this context refers to placing a ban on inventing new names for God that have not 

specifically been mentioned in a source text. 
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His attributes, which is why it is correct to use them. Whether the proper 

name is linguistically a derived noun or not is an issue open to debate. 

However, no practical result depends upon its knowledge and therefore we 

will suffice by knowing that the proper name is unique while the other names 

are attributes. 

 

Secrets of God’s Glorious Names 

Some people say that every name of God has special characteristics and 

secrets associated with it. Others exaggerate to the extent of saying that every 

name has a spiritual servant which serves anyone who consistently mentions 

that name, etc. As for what I know, even though there is always someone with 

more knowledge, God’s names are honored words which are distinguished 

above everyday speech, they are blessed, there is much reward in mentioning 

them, and that whoever consistently mentions them will purify his soul and 

spirit. This will especially be the case when he consciously mentions them 

while understanding their meanings. However, as for other benefits and 

secrets, nothing has been mentioned in the Book or the Traditions and we 

have been forbidden to exaggerate in or add anything to God’s religion. This 

should suffice us. 

 

The Greatest Name of God 

The greatest name of God has been mentioned in many traditions: 

The Prophet heard a man supplicating who said: ‚O God. I call upon 

you and bear witness that you are Allah and there is no deity except 

you. The One, the Unique, who begot no one nor was he begotten, and 

no one is comparable to Him.‛ He replied: ‚By the One in whose hand 

is my soul. He has asked God by His greatest name which if He is 

called by, He will answer. If He is asked, He will give.‛35 
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The Prophet entered the mosque while there was a man who had 

finished prayer and was supplicating: ‚O God. There is no deity but 

Allah. You are the Provider, the Originator of the heavens and the 

earth, the possessor of honor and might.‛ The Prophet said: ‚Do you 

know how he called upon God? He called upon God by His greatest 

name which if He is called by, He will answer. If He is asked, He will 

give.‛36 

 

The Prophet said, ‚the glorious name of God is in these two verses: 

‘Your god is one god. There is no other god but Him. The 

Compassionate, the Merciful,’ and ‘A.L.M. God. There is no god but 

He. The Living, the Eternal.’‛37 

 

I heard the Messenger of God saying, ‚Shall I inform you of the 

greatest name of God which, if He is called by, He will answer; if He is 

asked, He will give? The supplication of Jonah [Yunus] where he called 

out in the three darknesses: ‘There is no god but you. Glory be to you. I 

have been among the wrongdoers.’‛ A man said, ‚Messenger of God. 

Was that particular to Jonah or general for all the believers?‛ The 

Messenger replied, ‚Didn’t you hear God’s statement: ‘We saved him 

from affliction. Likewise will We save the believers.‛38 

 

These traditions reveal that the glorious name of God is not specific. Scholars 

differ in this regard because of their preferring one tradition over another; so 

much so that there are about forty different opinions on the issue. We learn 
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 Ahmad, Abu Daud, Tirmidhi, Ibn Majah. Tirmidhi said it is authentic. 

38
 Hakim 
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from these traditions and from the reliable scholars that the glorious name is a 

supplication composed of several of God’s names. If a person were to 

supplicate Him, provided that the conditions of supplication are met, his 

prayer would be answered. 

 When this is understood, then the claims of some people that there are 

secrets in these names which are bestowed upon certain persons, such that 

they can perform special feats and attain a lofty position which others aren’t 

able to, is an addition to what has been mentioned by God and His 

messenger. If these people try to use the verse: ‚The one who had knowledge 

of the book said: I will bring it to you before you slight your vision,‛39 in order 

to explain that the meaning of ‚had knowledge of the book‛ refers to the 

name of God then let it be known that the scholars of exegesis [tafsir] explain 

that the verse either refers to ‚O Living, O Eternal‛ or ‚God. There is no god 

but Him. The Living, the Eternal.‛ Some people claim that the glorious name 

is originally Syriac, but this is a claim without evidence. Therefore the issue 

should remain within the confines of what has been mentioned in 

authenticated traditions. 

 To sum up, some people are obsessed with puzzles, claiming special 

traits for themselves, adding to what has been mentioned in narrations, and 

saying things that neither exist in the Qur’an nor in the Sunna. We have been 

strongly prohibited from doing such a thing so we should suffice with what 

has been narrated. 
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Chapter 3: The Attributes of God 

The Attributes of God According to the Intellect 

When you look at this universe with its marvelous wisdom, amazing 

creations, finely crafted handiwork, unique perfection; along with its 

vastness, symmetry, uniqueness, and fabrication; and you see this clear sky 

with its stars, celestial bodies, orbits, suns and moons; and you see this earth 

with its vegetation and bounties, and mines and treasures, and its 

components and materials; and you see the world of animals and the wonders 

of their instinct and guidance; and you see the composition of man how he is 

composed of several devices, each one having a function and doing its job; 

and you see the marine world and its amazements and wonders; and you 

know about the forces of nature and its wisdoms and secrets, electricity, 

magnetism, ether, and radium; then you look at the world as a whole with its 

characteristics, with its interconnectedness and communication, and see how 

every part communicates with another in a specific form, such that it becomes 

as one entity with every part helping another the way one part of the body 

helps another; then you should know, without needing any evidence or proof, 

or revelation or book, the truth of this simple belief: that this universe has a 

creator and that this creator must be powerful beyond what the weak human 

intellect is capable of understanding; and he is capable above what the 

intellect can understand of capability, and living in the complete sense of the 

word, and that he is independent of all these creations because he existed 

before them, and knowledgeable beyond the greatest limits of knowledge, 

and he is above the laws of nature since He is the one that created them, and 

that he predates these essences since he created them, and will exist after they 

are gone since He will end their existence.  

 To summarize, you will find yourself filled with the belief that the 

creator and sustainer of this world possesses attributes of perfection above 
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what the human intellect is capable of understanding and is devoid of 

attributes of imperfection. You will see this belief in your very being and feel 

it in your heart: ‚The natural disposition of God instilled in mankind-there is 

no altering God’s creation-and this is the right religion.‛40 

 After this introduction we will mention some of the wonders of this 

universe and you will see, despite their limited number with respect to the 

wonders and perfection of the world, that it will suffice you to affirm within 

yourself what has been said previously. 

  

The First Observation: The air which you breathe is composed of many 

components. Among them are two major parts: one which is suitable for 

breathing by humans which is called oxygen and another which is harmful 

which is called carbon. Among the wonderful intricacies of this amazing 

essence is that this part that is harmful to the human is inhaled by plants and 

is beneficial to them. So while a human is breathing in oxygen and exhaling 

carbon the plant is doing the exact opposite, it is inhaling carbon and exhaling 

oxygen. Look at the interconnected cooperation between humans and plants 

in something which is the most important part of life for the two, namely 

breathing. Can anyone else besides one who possesses power, knowledge, 

and wisdom be able to do such a thing? 

 

The Second Observation: You eat food which is composed of many plant and 

animal components. Scientists classify them into proteins, carbohydrates, and 

fats. You see that saliva digests some of the carbohydrates and dissolves 

glycogen and other substances which are capable of being dissolved. The 

stomach enzymes digest the proteins such as meat and the like while the bile 

produced by the liver digests the fatty substances and breaks them into small 

                                                 
40

 Qur’an 30:30 



 56 

parts so that they can be absorbed. Then along comes the pancreas which 

produces four enzymes, each of which is responsible for one of three 

elements: carbohydrates, proteins, or fats while the fourth enzyme transforms 

milk into cheese. Reflect upon this amazing interrelationship between the 

components of the human body and the plants, animals, and nutrients. 

 

The Third Observation: You see that the flowers in plants have beautiful, 

attractive petals with magnificent colors. If you ask botanists about the 

wisdom behind that they would answer that it is to allure the bee and other 

insects, which suck the nectar of the flowers, to land on them. Then when they 

land on another flower the seeds which stick to them are transferred from a 

male plant to a female plant thus resulting in fertilization. See how these 

beautiful petals in the flower resulted in the circle of communication between 

plants and animals such that plants use animals in order to fertilize, 

something essential for their growth. 

  

Everything in creation informs you of a higher wisdom, a powerful force, and 

precise and absolute laws by which this creation operates. The lord of this 

wisdom and might and the one who set up these laws is God. 

 The Qur’an has indicated this by calling people’s attention to these 

brilliant wisdoms and lofty secrets. It’s difficult to find a chapter in which the 

blessings and bounties of God have not been mentioned and man is 

encouraged to rethink, re-reflect, and constantly recall them: 

‚One of His signs is that He created you from dust and-lo and behold!-

you became human and scattered far and wide. Another of His signs is 

that He created spouses from among yourselves for you to live with in 

tranquility: He ordained love and kindness between you. There truly 

are signs in this for those who reflect. Another of His signs is the 

creation of the heavens and the earth, and the diversity of your 
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languages and colors. There truly are signs in this for those who know. 

Among His signs is your sleep, by night and by day, and your seeking 

His bounty. There truly are signs in this for those who can hear. 

Among His signs, too, are that He shows you the lightning that 

terrifies and inspires hope; that He sends water down from the sky to 

restore the earth to life after death. There truly are signs in this for 

those who use their reason.‛41 

 

‚It is God who sends out the winds; they stir up the clouds; He spreads 

them over the skies as He pleases; He makes them break up and you 

see the rain falling from them. See how they rejoice when He makes it 

fall upon whichever of His servants He wishes, though before it is sent 

they may have lost all hope. Look, then, at the imprints of God’s 

mercy, how He restores the earth to life after death: this same God is 

the one who will return people to life after death. He has power over 

all things.‛42 

 

There are many other examples in chapters: Ra’d (13), Qasas (28), Anbiya’ 

(21), Naml (27), Qaf (50), etc. 

 

Summary of God’s Attributes in the Qur’an 

The Qur’an mentions some of the necessary attributes of God which 

necessitate the completion of His divinity. Here are some: 

 

The Existence of God 

‚It is God who raised up the heavens with no visible supports and then 

established Himself on the throne; He has subjected the sun and the 
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moon each to pursue its course for an appointed time; He regulates all 

things, and makes the revelations clear so that you may be certain of 

meeting your Lord; it is He who spread out the earth, placed firm 

mountains and rivers on it, and made two of every kind of fruit; He 

draws the veil of night over the day. There truly are signs in this for 

people who reflect. There are, in the land, neighboring plots, gardens 

of vineyards, cornfields, palm trees in clusters or otherwise, all watered 

with the same water, yet We make some of them taste better than 

others: there truly are signs in this for people who reason.‛43 

 

‚It is God who endowed you with hearing, sight, and hearts-how 

seldom you are grateful! It is He who made you multiply on earth. It is 

to Him that you will be gathered: it is He who gives life and death; the 

alternation of night and day depends of Him; will you not use your 

minds?‛44 

 

These are verses which indicate the existence of God by utilizing what you see 

in His actions regarding the affairs of this marvelous universe. 

 

The Eternity45 of God 

God said: 

‚He is the First and the Last; the Outer and the Inner; He has 

knowledge of all things.‛46  
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‚Do not call out to any other god beside God, for there is no god but 

Him. Everything will perish except His face. His is the Judgment and 

to Him you shall all be brought back.‛47 

 

‚All that remains is the face of your Lord, full of majesty, bestowing 

honor.‛48 

 

These verses indicate the attributes of eternity and infinity. 

God said: 

‚Say: He is God the One, God the Eternal. He begot no one nor was He 

begotten. No one is comparable to Him.‛49 

 

‚He is the Creator of the heavens and earth. He made mates for you 

from among yourselves-and for the animals too-so that you may 

multiply. There is nothing like Him: He is the All Hearing, the All 

Seeing.‛50 

 

In that is an indication of His difference from His creation with respect to the 

affairs of the world and His disassociation from having offspring, parents, or 

anything of the like. 

 

The Self-Sufficiency of God 

God said: 
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‚People-it is you who stand in need of God- God needs nothing and is 

worthy of all praise.‛51  

 

‚I did not make them witnesses to the creation of the heavens and 

earth, nor to their own creation; I do not take as My supporters those 

who lead others astray.‛52 

 

That is an indication of the self-sufficiency of God and His independence from 

His creation despite their dependence upon Him. 

 

The Oneness of God 

God said: 

‚Do not take two gods-for He is the One God-I alone am the One that 

you should hold in awe. Everything in the heavens and earth belongs 

to him: everlasting obedience is His right. Will you heed anyone other 

than God? Whatever good things you possess come from God, and 

when hardship afflicts you, it is to Him alone you cry out for help.‛53  

 

‚Those people who say that God is the third of three are defying *the 

truth]: there is only One God. If they persist in what they are saying, a 

painful punishment will afflict those of them who persist. Why do they 

not turn to God and ask His forgiveness, when God is most forgiving, 

most merciful.‛54 
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‚Have they chosen any gods from the earth who can give life to the 

dead? If there had been in the heavens or earth any gods but Him, both 

heavens and earth would be in ruins: God, Lord of the Throne, is far 

above the things they say: He cannot be called to account for anything 

He does, whereas they will be called to account. Have they chosen to 

worship other gods instead of Him? Say: bring your proof. This is the 

Scripture for those who are with me and the Scripture for those who 

went before me. But most of them do not recognize the truth, so they 

pay no heed. We never sent any messenger before you [Muhammad] 

without revealing to him: There is no god but Me, so serve Me.‛55 

 

‚Say *Prophet+, Who owns the earth and all who live in it, if you know 

*so much+? And they will reply: ‘God.’ Say: Will you not take heed? 

Say: Who is the Lord of the seven heavens? Who is the Lord of the 

Mighty Throne? And they will reply, ‘God.’ Say: Will you not be 

mindful? Say: Who holds control of everything in His hand? Who 

protects, while there is no protection against Him, if you know [so 

much+? And they will reply: ‘God.’ Say: Then how can you be so 

deluded? The fact is, We brought them the truth and they are lying. 

God has never had a child. Nor is there any God beside Him-if there 

were, each god would have taken his creation aside and tried to 

overcome the others. May God be exalted above what they describe! 

He knows what is not seen as well as what is seen; He is far above any 

partner they claim for Him.‛56  

 

‚Say *Prophet+: Praise be to God and peace on the servants He has 

chosen. Who is better: God, or those they set up as partners with Him? 
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Who created the heavens and the earth? Who sends down water from 

the sky for you-with which We cause gardens of delight to grow: you 

have no power to make the trees grow in them-is it another god beside 

God? No! But they are people who take others to be equal with God. 

Who is it that made the earth a stable place to live? Who made rivers 

flow through it? Who set immovable mountains on it and created a 

barrier between the fresh and salt water? Is it another god beside God? 

No! But most of them do not know. Who is it that answers the 

distressed when they call upon Him? Who removes their suffering? 

Who makes you successors in the earth? Is it another god beside God? 

Little notice you take! Who is it that guides you through the darkness 

on land and sea? Who sends the winds as heralds of good news before 

His mercy? Is it another god beside God? God is far above the partners 

they put beside him! Who is it that creates life and reproduces it? Who 

is it that gives you provision from the heavens and earth? Is it another 

god beside God? Say: Show me your evidence then, if what you say is 

true.‛57 

 

There are other verses besides these that affirm that God is one in his essence, 

his attributes, and in his actions. There is no god or deity besides Him. 

 

The Power of God 

God said: 

‚People, [remember] if you doubt the Resurrection, that We created 

you from dust, then a drop of fluid, then a clinging form, then a lump 

of flesh, both shaped and unshaped: We mean to make Our power 

clear to you. Whatever We choose We cause to remain in the womb for 
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an appointed time, then We bring you forth as infants and then you 

grow and reach maturity. Some die young and some are left to live on 

to such an age that they forget all that they once knew. You sometimes 

see the earth lifeless, yet when We send down water it stirs and swells 

and produces every kind of joyous growth: this is because God is the 

Truth; He brings the dead back to life; He has power over everything. 

There is no doubt that the Last Hour is bound to come, nor that God 

will raise the dead from their graves.‛58 

 

‚I did not make them witnesses to the creation of the heavens and 

earth, nor to their own creation; I do not take as My supporters those 

who lead others astray.‛59  

 

‚We created the heavens, the earth, and everything between, in six 

days without tiring.‛60  

 

‚It is He who released the two bodies of flowing water, one sweet and 

fresh and the other salty and bitter, and put an insurmountable barrier 

between them. It is He who creates human beings from fluid, then 

makes them kin by blood and marriage: your Lord is all powerful!‛61  

 

‚Do you not see that God drives the clouds, then gathers them together 

and piles them up until you see rain pour from their midst? He sends 

hail down from [such] mountains in the sky, pouring it on whoever He 

wishes and diverting it from whoever He wishes-the flash of its 
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lightning almost snatches sight away. God alternates night and day-

there truly is a lesson in [all] this for those who have eyes to see-and 

God created each animal out of [its own] fluid: some of them crawl on 

their bellies, some walk on two legs, and some on four. God creates 

whatever He will; God has power over everything.‛62 

 

There are other verses in addition to that which indicate His power and 

might. 

 

The Will63 of God 

God said: 

‚When He wills something to be, His way is to say: ‘Be’, and it is!‛64  

 

‚When We decide to destroy a town, We command those corrupted by 

wealth [to reform], but they [persist in their] disobedience; Our 

sentence is passed, and We destroy them utterly.‛65  

 

[Narrating from Khidr in his story with Moses]: ‚<so your Lord 

intended them to reach maturity and then dig up their treasure as a 

mercy from your Lord. I did not do [these things] of my own accord: 

these are the explanations for those things you could not bear with 

patience.‛66  
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‚He wishes to make His laws clear to you and guide you to the 

righteous ways of those who went before you. He wishes to turn 

towards you in mercy-He is all knowing, all wise-He wishes to turn 

towards you, but those who follow their lusts want you to go far 

astray. God wishes to lighten your burden; man was created weak.‛67 

 

There are other verses which indicate the affirmation of the will of God and 

that it is above the desire and will of everyone else:  

‚You cannot will unless God wills.‛68  

 

The Knowledge of God 

God said:  

‚Praise be to God, to whom belongs all that is in the heavens and earth, and 

praise be to Him in the life to come. He is the All Wise, the All Aware. He 

knows all that goes into the earth and all that comes out of it; He knows all 

that comes down from the heavens and all that goes up to them. He is the 

Merciful, the Forgiving.‛69  

 

‚He knows what is in the heavens and earth; He knows what you conceal and 

what you reveal; God knows very well the secrets of every heart.‛70  

 

[Regarding Luqman’s advice to his son]: ‚My son, if even the weight of a 

mustard seed were hidden in a rock or anywhere in the heavens or earth, God 

would bring it *to light+, for He is all subtle and all aware.‛71 
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[Regarding what took place between Shu’ayb and his people]: ‚His people’s 

arrogant leaders said: Shu’ayb, we will expel you and your fellow believers 

from our town unless you return to our religion. He said: What! Even if we 

detest it? If we were to return to your religion after God has saved us from it, 

we would be inventing lies about Him: there is no way we could return to it-

unless by the will of God our Lord: in His knowledge He comprehends 

everything. We put our trust in God. Our Lord, expose the truth [and judge] 

between us and our people, for You are the best judge.‛72  

 

‚Do you not see *Prophet+ that God knows everything in the heavens and 

earth? There is no secret conversation between three people where He is not 

the fourth, nor between five where He is not the sixth, nor between less or 

more than that without Him being with them, wherever they may be. On the 

Day of Resurrection, He will show them what they have done: God truly has 

full knowledge of everything.‛73 

 

‚In whatever matter you *Prophet+ may be engaged and whatever part of the 

Qur’an you are reciting, whatever work you *people+ are doing, We witness 

you when you are engaged in it. Not even the weight of a speck of dust in the 

earth or sky escapes your Lord, nor anything lesser or greater: it is all written 

in a clear record.‛74  

 

There are other verses indicating the vastness of His knowledge and his 

encompassing of everything, small or big. 
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The Life of God75 

God said:  

‚God: there is no god but Him, the Ever Living, the Ever Watchful. 

Neither slumber nor sleep overtakes Him. All that is in the heavens 

and in the earth belongs to Him.‛76  

 

‚God: there is no god but Him, the Ever Living, the Ever Watchful. 

Step by step, He has sent the Scripture down to you [Prophet] with the 

Truth, confirming what went before: He sent down the Torah and the 

Gospel earlier as a guide for people and He has sent down the 

distinction [between right and wrong].77  

 

‚It is God who has given you the earth for a dwelling place and the 

heavens for a canopy. He shaped you, formed you well, and provided 

you with good things. Such is God your Lord, so glory be to Him, the 

Lord of the Worlds. He is the Living One and there is no god but Him, 

so call on Him, and dedicate your religion entirely to Him. Praise be to 

God, the Lord of the Worlds.‛78 

 

There are many other verses which indicate that God is described with life in 

the full sense of the word. 

 

God’s Hearing and Sight 

God said:  
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‚God has heard the words of the woman who disputed with you 

[Prophet] about her husband and complained to God: God has heard 

what you both had to say. He is all hearing, all seeing.‛79  

 

‚Have you seen the man who forbids *Our+ servant to pray? Have you 

seen whether he is rightly guided, or encourages true piety? Have you 

seen whether he denies the truth and turns away from it? Does he not 

realize that God sees all?‛80  

 

[He said to Musa and Harun when sending them to Pharoah]: ‚Go, 

both of you, to Pharaoh, for he has exceeded all bounds. Speak to him 

gently so that he may take heed, or show respect. They said: Lord, we 

fear he will do us great harm or exceed all bounds. He said: Do not be 

afraid, I am with you both, hearing and seeing everything.‛81  

 

‚God is aware of the most furtive of glances, and of all that hearts 

conceal: God will judge with truth, while those they invoke besides 

Him will not judge at all. God is the All Hearing, the All Seeing.‛82  

 

There are other verses that indicate his seeing and hearing. 

 

The Speech of God 

God said:  

‚To Moses God spoke directly.‛83  
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‚So can you *believers+ hope that such people will believe you, when 

some of them used to hear the words of God and then deliberately 

twist them, even when they understood them?‛84 

 

The Attributes of God are Unlimited 

There are many attributes of God in the Qur’an. His perfection never ends 

and the human intellect cannot grasp His reality and encompass His praise. 

Our praise for Him does not compare to the way He praised Himself. 

 

Comparing the Attributes of God and of the Creation 

It must be understood by a believer that the intended meaning of the words 

describing the attributes of God are completely different when using the same 

words to refer to the attributes of created things.  

 You say: God is all knowing, and that knowledge is an attribute of 

God. You also say: So and so is knowledgeable and he possesses the attribute 

of knowledge. Is the intended meaning of knowledge in both sentences the 

same? Absolutely not. God’s knowledge is unlimited and perfect while 

human knowledge is nothing in comparison to it.  

 Likewise, the other attributes such as life, hearing, sight, speech, 

ability, and will. These words are used differently among creation depending 

upon the completeness and description because God doesn’t resemble 

anything in creation. Try to understand this subtle meaning. You are not 

accountable for understanding its reality. It is sufficient to know its effects in 

the universe and what is necessary for you. We ask God for protection from 

slipping into error and for success. 
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Rational and Logical Proofs to Affirm the Attributes of God 

The scholars of theology approach the subject of affirming the attributes of 

God through intellectual proofs and logical analogies. This is something 

commendable because the intellect is the foundation for acquiring knowledge 

and the cause for being accountable. Also, this is beneficial so that there won’t 

remain any doubts in the minds of anyone.  

 However, the issue is much clearer than that since the existence of the 

Creator and the affirmation of His complete and absolute attributes is actually 

something intrinsic within every human being. It needs no proofs or 

evidences. Only an arrogant, diseased soul would demand such evidence, 

although it wouldn’t benefit him at all. Despite this, we will mention some 

general and some detailed intellectual evidences: 

 

The First Proof: This universe, with its grandeur and perfection, indicates the 

existence of its creator and His greatness and perfection. 

 

The Second Proof: That which does not possess something cannot give it. If 

the originator of this world isn’t described with attributes of perfection then 

how can these attributes exist in his creation? 

 

The Third Proof: This is specific to the creator being only one. Multiplicity 

among creators would be a factor of discord and chaos, especially with regard 

to divine greatness and glory. Also, if one of these multiplicities acts 

independently then the attributes of the others would also be nullified. If they 

were partners then some of the attributes of each of the others would be 

nullified. The nullification of the attribute of divinity would be incompatible 

with its glory and greatness. Therefore, God must be one and there can be no 

other. 
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These are some examples of logical proofs of the existence of the creator and 

the affirmation of His attributes. Whoever wants to wants more should refer 

to lengthier books even though this issue is embedded in the nature of man 

and in the depths of his heart:  

‚The one whom God gives no light has no light at all.‛85  

 

A Question Which Confuses Many People 

There is a narration related by Abu Hurayrah that the Prophet said: ‚People 

will continue to question themselves until it is said: If God created the 

creation then who created God? Whoever faces this should say: I believe in 

God.‛86 

 This question is flawed in its essence because we have been ordered 

not to probe into the essence of God since our limited intellects which cannot 

even understand their own reality are utterly unable to understand the reality 

of the essence of God. However, this idea trembles in the hearts of some 

people and therefore it is important to answer the issue with an example that 

will put the hearts at rest. 

 If you placed a book on your desk and then left the room and returned 

a little later and saw that the book you place on the desk is now in the drawer, 

you would believe, without a doubt, that someone must have put it there 

because you know that one of the characteristics of this book is that it doesn’t 

move by itself. Keep this point in mind and let’s move to another point.  

If there was someone in your room sitting on a chair and then you left the 

room and then came back later and saw the same man sitting on the carpet, 

you would not ask how he moved from one place to the other. Keep this 

second point in mind and pay close attention.  
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 We know that this world, by its nature and attributes, didn’t bring 

itself into existence but rather that it must have had an originator and that is 

God. In order for ‘divinity’87 to be complete, the god must not be in need of 

another. Now, if you put the first two points beside this statement then this 

issue will become clear. The human intellect is lesser than that it should get 

caught up in thinking about more than this. We ask God for protection from 

slipping. He is The Generous, The Merciful. 

 

Here are the statements of European scientists concerning the affirmation of 

the existence of God and the perfection of his attributes. With God lies our 

success. 

 

Scientists who Affirmed God’s Existence and Attributes 

It has been previously mentioned that this belief is something natural and 

fundamental in unpolluted souls and clear minds, so much so that it is almost 

one of the basic facts which are supported by the resulting efforts of the 

human intellects, generation after generation. Therefore, scientists, from 

Europe and elsewhere, believe this even though they didn’t take it from any 

particular religion. We will mention some of their testimonies, not because 

they are a support for this belief but because they prove that it is something 

grounded in the human psyche and in order to silence the tongues of those 

who wish to abandon this belief and delude themselves with falsehood: 

The French philosopher, Descartes, said: ‚I, despite the shortcomings 

of myself, feel, at the same time, the necessity of the existence of the 

Perfect Being. I see myself obliged to believe that this feeling is deeply 

implanted in my soul: that Perfect Being endowed with all the 

attributes of perfection, that is God.‛ 
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This statement of his affirms the weakness and limitation of his own 

self and the existence and perfection of God. He admits that his 

feelings and nature is a gift from God: ‚This is the natural disposition 

God instilled in mankind.‛88 

 

The famous English scientist responsible for the discovery of the law of 

gravity, Isaac Newton, said: ‚Don’t doubt belief in the Creator because 

He is among those things which cannot be rationally attributed to 

coincidence alone in directing this universe.‛ 

 

The English astronomer, Herschel, said: ‚Every time science advances, 

the irrefutable proofs for the existence of the Eternal Creator, who has 

no limit or end, increases as well. Geologists, mathematicians, 

astronomers, and biologists have cooperated in erecting the edifice of 

science which is the edifice of the greatness of God alone.‛ 

 

Linne said, as quoted by the Frenchman Camille Flamirion in his book 

‚God in Nature‛: ‚God, the Eternal, the Everlasting, the All Knowing, 

the All Capable, has revealed Himself to me in the wonders of His 

creation such that I became perplexed and dumbfounded. What might, 

what wisdom, what power could have produced such a thing, whether 

in its miniscule or gigantic components? The benefits we derive from 

these things testify to the greatness of God’s mercy which he has made 

subservient for us. Its perfection and compatibility stems from the 

vastness of His wisdom. Likewise, His protecting it from annihilation 

and His rejuvenation of it confirms His greatness and glory.  

 

                                                 
88

 30:30 



 74 

The Englishman Herbert Spencer said in his Treatise on Education: 

‚Science contradicts superstitions; however, it does not contradict 

religion. There are a lot of things in the generally accepted natural 

sciences that seem to have the spirit of irreligion; however, correct 

science which goes beyond superficial information and settles in the 

depths of truth is free of this spirit. Natural science does not contradict 

religion.  

Embarking upon the natural sciences is a silent worship and an 

unspoken acknowledgement of the value of things which are observed 

and studied and of the power of the Creator. This direction is not 

merely a vocal prayer but rather a prayer of action. It is not merely a 

professed respect but rather a respect resulting from the sacrifice of 

time, thought, and action.  

This science does not traverse the path of dogmatism in making man 

understand the impossibility of acquiring knowledge of the First 

Cause, which is God. However, it takes us onto the clear path of 

understanding the impossibility of attaining all of the limits which 

cannot be crossed. Then it brings us to a halt, gently and softy, to this 

conclusion. Afterwards, it shows us, in a manner which is not on par 

with the weakness of the human intellect, the removal of that which 

eludes the intellect<‛  

Then he began to give examples about what he said: ‚The scientist who 

sees a drop of water and knows that it is composed of oxygen and 

hydrogen in a specific measure such that, if this measure were 

different, it would be something else besides water, believes in the 

greatness of the Creator and in his ability, wisdom, and vast 

knowledge, with a belief that is stronger and more certain than 

someone who is not a natural scientist and only sees a drop of water. 

Likewise is the scientist who sees a snowflake. He sees, under his 
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microscope, the beauty of its craftsmanship and the precision of its 

division. There is no doubt that he feels the beauty of the Creator and 

the precision of His wisdom  more than someone who only sees that it 

is rain which has solidified due to the extreme cold.‛ 

 

The statements of scientists in this regard are too innumerable to be 

encompassed so we shall suffice with this. These statements have only been 

used as testimony so that people realize that this religion is supported by God 

and that science only increases its strength and validity in accordance with 

God’s statement:  

‚We shall show them Our signs in every region of the earth and in 

themselves, until it becomes clear to them that this is the Truth. Is it not 

enough that your Lord witnesses everything?‛89 

 

Verses and Traditions Regarding the Attributes 

There are verses in the Qur’an and Traditions of the Prophet which, on the 

surface, seem to compare God with His creation is some of their attributes. 

We will give some examples then follow them by mentioning statements 

regarding their interpretation. We ask God to give us success in expounding 

the truth regarding this issue which many people have disputed about, up 

until this time, and to save us from slipping and direct us toward what is 

correct. He is sufficient for us as a protector. 

 

Examples from Verses of the Qur’an 

‚Everyone on earth will perish. All that will remain is the face of your 

Lord, full of majesty, bestowing honor.‛90 
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Likewise is every verse which contains the word ‚face‛ when 

describing God. 

 

‚Indeed We showed you favor before. We inspired your mother, 

saying: Put your child into the chest, then place him in the river. Let 

the river wash him onto its bank, and he will taken in by an enemy of 

Mine and his. I showered you with My love and planned that you 

should be reared under My watchful eye.‛91 

 

‚It was revealed to Noah: None of your people will believe, other than 

those who have already done so, so do not be distressed by what they 

do. Build the Ark under Our [watchful] eyes and with Our inspiration. 

Do not plead with Me for those who have done evil-they will be 

drowned.‛92 

Likewise is every verse which contains the word ‚eye‛ when 

describing God. 

 

‚Those who pledge loyalty to you *Prophet+ are actually pledging 

loyalty to God Himself-God’s hand is placed on theirs-and anyone 

who breaks his pledge does so to his own detriment: God will give a 

great reward to the one who fulfills his pledge to Him.‛93 

 

‚The Jews have said: God is tight-fisted. But it is they who are tight 

fisted, and they are rejected for what they have said. Truly, God’s 
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hands are open wide: He gives as He pleases.‛94 

 

‚Can they not see how, among the things made by Our hands, We 

have created livestock they control.‛95 

 

‚The believers should not make the disbelievers their allies rather than 

other believers-anyone who does such a thing will isolate himself 

completely from God-except when you need to protect yourselves 

from them. God warns you to beware of Himself96: the Final Return is 

to God.‛97 

 

‚When God says: Jesus, son of Mary, did you say to people: Take me 

and my mother as two gods alongside God? He will say: May you be 

exalted! I would never say what I had no right to say. If I had said such 

a thing You would have known it: You know all that is within me, 

though I do not know what is within Yourself-You alone have full 

knowledge of things unseen.‛98  

 

‚The Lord of Mercy established on the throne.‛99 

Likewise is every verse which mentions God being on the throne. 

 

‚He is the Supreme Master over His subjects. He sends out recorders to 

watch over you until, when death overtakes any one of you, those sent 
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by Us take his soul-they never fail in their duty.‛100 

 

‚Are you sure that He who is in Heaven will not make the earth 

swallow you up with a violent shudder?‛101 

 

‚If anyone desires power, all power belongs to God; good words rise 

up to Him and He lifts up the righteous deed, but a severe torment 

awaits those who plot evil and their plotting will come to nothing.‛102 

Likewise are others which indicate a direction in space for God. 

 

‚Those who insult God and His messenger will be rejected by God in 

this world and the next-He has prepared a humiliating torment for 

them.‛103 

 

‚And Mary, daughter of ‘Imran. She guarded her chastity, so We 

breathed into her from Our spirit. She accepted the truth of her Lord’s 

words and Scriptures: she was truly devout.‛104 

 

‚No indeed! When the earth is pounded to dust, pounded and 

pounded, when your Lord comes with the angels, rank upon rank.‛105 

 

Examples from the Traditions 

In addition to the verses, there are also traditions which mention words 

attributed to God such as a face, hand, etc. We shall suffice with what has 
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been mentioned in the verses. However, many traditions mention other 

words attributed to the God. Here are some: 

The Prophet said: ‚God created Adam on his image. His height was 

seventy cubits. When He had created him He said: Go and greet those 

people (a group of angels who were sitting) and listen to how they 

greet you. It will be your greeting and the greeting of your offspring. 

He said: Peace be unto you. They replied: Peace be unto you and the 

mercy of God. So they added ‚and the mercy of God‛. Whoever enters 

paradise will be on the image of Adam. The creation has continued to 

decrease ever since then until now.‛106 

 

The Prophet said: ‚People will continue to be thrown into Hell and it 

will say: Are there any more? This will happen until the Lord puts his 

foot over it. It will contract and close itself and say: enough, enough, by 

Your might and glory. There will continue to be space in paradise until 

God creates people to inhabit what is left of it.‛107 

 

The Prophet said: ‚God is more delighted when one of you repents 

than when you find your lost riding animal [in the desert].‛108 

 

Four Opinions on This Issue 

One group took everything as is according to its literal meaning. They 

attributed to God a face like the faces of creation, a hand like their hands, 

laughter like their laughter, etc. so much so that some of them claimed that 

God is old while others claimed that He is young.  

                                                 
106

 Bukhari, Muslim 

107
 Bukhari, Muslim 

108
 Bukhari, Muslim 



 80 

 This is known as anthropomorphism which has nothing to do with 

Islam. There is nothing in these statements which has any validity and it is 

sufficient to mention the statements of God:  

‚There is nothing like Him: He is the All Hearing, the All Seeing.‛109  

 

‚Say: He is God the One. God the Eternal. He begot no one nor was He 

begotten. No one is comparable to Him.‛110 

 

Another group nullified the meanings of these words in their totality. They 

intended to remove any association of these words with God. Therefore, 

according to them, God does not speak, nor hear, nor see since that could only 

be accomplished through the possession of body parts, something which 

cannot be attributed to God. Therefore, they nullified God’s attributes and 

assumed that that is a way of glorifying Him. These are those who deny God 

all attributes. Some of the scholars of the history of theology have attributed 

to them the title ‚Jahmiyyah‛.  

 I don’t think that anyone with a little intellect would swallow such a 

ridiculous statement. How can God be denied the attribute of speech when it 

is confirmed that speech, hearing, and sight have been attributed to some 

creatures which don’t possess body parts? God is far above what they claim. 

 

These are two false opinions which aren’t to be taken seriously. However, 

there are two more opinions among the scholars of theology: they are the 

opinion of the Salaf [early generation of Muslims]111 and Khalaf [latter 

generation of Muslims]. 
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Position of the Salaf 

As for the Salaf, they said: We believe in these verses and traditions as they 

are and we abandon investigating the intended meaning attributed to God. 

Therefore, they affirm the attributes of hand, eye, eyes, establishment [on the 

throne], laughter, surprise, etc. All of that is according to meanings which we 

cannot fully comprehend; therefore, we leave to God the full understanding 

of these things, especially since we have been ordered not to think about that 

as the Prophet said: ‚Think about the creation of God. Don’t think about God 

himself because you would not be able to grasp His true reality.‛112  

Here are some statements in this regard: 

Abul Qasim Al-Lalika’i narrated in ‚Usul Al-Sunna‛ on the authority 

of Muhammad ibn Al-Hasan, the student of Abu Hanifa, saying: ‚All 

of the jurists, in the east and west, have agreed upon belief in what is in 

the Qur’an and Hadith, which has been authentically attributed to the 

Prophet, regarding the attributes of God, without interpretation, 

description, or comparison. Today, whoever interprets any of that has 

gone against the Prophet and the Muslim community because they 

neither described nor interpreted, but rather quoted what is in the 

Qur’an and Sunna and then remained silent.‛ 

 

Al-Khallal mentioned in ‚As-Sunna‛ that Ahmad ibn Hanbal, who 

mentioned in his own books such as ‚The Sunna and Tribulation‛, 

said: I asked Abu Abdullah about the explanation of the traditions 

which say that God descends to the heavens of this world, that He sees, 

that He places His foot, etc. Abu Abdullah replied: We accept them and 

believe in them without trying to figure out how or searching for the 

true meaning behind them. We know that whatever the Prophet said is 
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true as long as it has been authentically transmitted. We do not reject 

God’s statements nor do we attribute to God anything which He has 

not attributed to Himself since there is nothing like Him at all. 

 

Harmalah ibn Yahya narrated that he heard Abdullah ibn Wahb saying 

that he heard Malik ibn Anas say: ‚Whoever describes anything about 

God, for example the verse: ‚The Jews have said: God is tight-fisted,‛113 

and then points with his hands to his neck, or the verse: ‚He is the All 

Hearing, the All Seeing‛ and then points to his eyes, ears, etc. then let 

that part be cut off because he has likened God to himself. Then Malik 

said: Didn’t you hear the statement of Bara’ when he said that the 

Prophet didn’t sacrifice four sheep and he gestured with his hand the 

way the Prophet did and then said: But my hand is shorter than the 

hand of the Prophet. He didn’t even want to describe the hand of the 

Prophet out of respect for him who is only a human being. Then isn’t 

the Creator whom there is nothing like Him more deserving? 

 

Abu Bakr Al Athram, Abu Amru Al Talmanki, and Abu Abdullah ibn 

Batta in their books said that Abdul Aziz ibn Abdullah ibn Abu Salama 

Al-Maji narrated a long story which he concluded with the following 

statement: ‚Whatever attributes God used for Himself and conveyed to 

us through the tongue of His Prophet are what we should use to refer 

to Him. We should not go out of our way to use other attributes or 

invent new ones. Nor should we ignore what He used to describe 

Himself.‛ 
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Safety in religion lies in not crossing your limits. One of the principles of this 

religion is to accept what is correct and reject what is wrong. Whatever is easy 

to understand, easy for hearts to accept, mentioned in the Qur’an and Sunna, 

and passed on by the community should not make you scared to mention it or 

attribute to God what He attributed to Himself in His own words. Therefore, 

don’t go out of your way to find some attribute for God not mentioned in the 

Qur’an or in the sayings of the Prophet. Don’t try to grasp His knowledge 

with your intellect or describe Him with your own tongue. Be silent the way 

your Lord was silent regarding this.  

 Going out of your way to know what He didn’t mention is like 

denying what He did mention about Himself. The same way that you despise 

when His attributes are rejected you should also despise making new 

attributes for Him. The Muslims were successful when they followed what is 

right and rejected what is wrong. They knew what God had mentioned in His 

book and what His Prophet had mentioned. They used those attributes to 

describe God and didn’t invent any new ones. Whatever the Prophet 

described his Lord as is on par with what He described Himself with.  

 Those who have knowledge don’t go beyond their limits and describe 

God with what He didn’t describe Himself because God mentioned whatever 

He willed and avoided mentioning whatever He willed:  

‚If anyone opposes the Messenger, after guidance has been made clear 

to him, and follows a path other than that of the believers, we shall 

leave him on his chosen path. We shall burn him in Hell, an evil 

destination.‛114  

May God grant us wisdom and the company of the righteous. 

 

Position of the Khalaf 
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It has been explained that the Salaf believed in the verses and traditions as is 

without trying to figure out the intended meaning, while, at the same time, 

avoiding any element of anthropomorphism.  

 The Khalaf, on the other hand, said that the meanings of the words used 

in the verses and traditions should not be taken literally but rather be 

understood as metaphors and that there is no harm in that. Therefore, the 

word ‚face‛ meant essence or self, ‚hand‛ as ability or power, etc. This was in 

order to protect people from any hints of anthropomorphism.  

Here are some examples: 

Abul Faraj ibn Al-Jawzi, the Hanbali scholar, said in his book 

‚Repelling the idea of anthropomorphism‛: God said: ‚All that 

remains is the face of your Lord<‛115 The scholars of exegesis said that 

it means ‚All that remains is your Lord‛. Likewise, they said regarding 

God’s statement: ‚seeking His Face‛116 means ‚seeking Him‛. Al-

Dahhak and Abu Ubaydah said that ‚Everything will perish except His 

Face‛117 meaning ‚except Him‛.  

He added an extra section in the beginning of his book refuting 

whoever claimed that the Salaf took the verses and traditions literally. 

The summary of what he said was that whoever took it literally had 

committed anthropomorphism because the literal meaning of every 

word meant what it was originally intended to be. Therefore, a hand 

could have no other meaning than being a body part.  

As for the Salaf, they didn’t take things literally but rather refrained 

from commenting upon these issues. Furthermore, he said that 

grouping the verses and traditions that relate to God’s attributes into a 

separate category to be studied is an innovation which has no basis in 
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the Qur’an or Sunna. This categorization is inaccurate because these 

words are merely descriptions and nothing else. He supported his 

contention with many arguments which shall not be mentioned here. 

 

Fakhr Al-Din Al-Razi said in his book ‚The Foundation of Worship‛: 

the text of the Qur’an should not be understood literally for a number 

of reasons. The first is that the literal meaning of the verse: ‚you should 

be reared under *on+ my watchful eye‛118 would mean that Moses 

would be resting on that eye and stuck to it. No one with any common 

sense would believe that. The second is that the verse ‚Build the Ark 

with our *watchful+ eyes‛119 when taken literally would mean that the 

tool for constructing that ship is that eye. The third is that attributing 

more than two eyes to one face is something unnatural. This is why it 

is necessary to interpret metaphorically with ‚eye‛ having the meaning 

of care and supervision. 

 

Imam Ghazzali said in the first volume of his book ‚The Revival of the 

Religious Sciences‛ when discussing when and when not to use 

metaphors: ‚The third type is that which, if mentioned directly would 

be understood and there would be no confusion, however, it is used 

symbolically or metaphorically in order to have a stronger effect on the 

mind of the listener. For example, the statement of the Prophet: ‚The 

mosque contracts from phlegm the way skin contracts from fire.‛ Its 

meaning is that the spirit of the mosque and its greatness is affected by 

someone spitting in it, the same way that fire affects skin. It is clear that 

the open space of the mosque doesn’t actually contract due to someone 

spitting.  
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Likewise the statement of the Prophet: ‚Doesn’t the person who raises 

his head before the Imam in prayer fear that God would turn his head 

into the head of a donkey?‛ With respect to a change in appearance, 

this is something which has never happened nor will ever happen. 

However, with respect to a metaphorical change in meaning, it has 

happened since the head of a donkey refers to stupidity and idiocy. 

This is the intended meaning for the person who lifted his head before 

the Imam in prayer.  

It is known that the meaning of an expression can be taken 

metaphorically either on rational or textual grounds. As for rational 

grounds, it is when it is impossible for something to be taken literally 

such as the statement of the Prophet: ‚The heart of a believer is 

between the two fingers of The Merciful‛. If we were to examine the 

bodies of the believers we would not find any fingers in them. Fingers 

are metaphorically used to refer to power since it has a more powerful 

effect of explaining the meaning of power. 

 

It should be clear now what the positions of the Salaf and the Khalaf are 

regarding this issue. These two approaches have been the subject of major 

controversy between Muslim scholars. Every group supported its own 

position with arguments and evidence. If one were to investigate the issue 

they would realize that the distance between the two groups is greatly 

exaggerated. The reality is that this issue, despite all the ink spilled over it, 

will end in one conclusion: that the matter should be left up to God. This shall 

be explained in detail. 

 

Reconciling Between the Salaf and Khalaf 

It should be clear now that the Salaf approach the verses and traditions 

concerning the attributes of God without interpreting them or taking them 



 87 

metaphorically while the Khalaf interpret them according to what is suitable to 

preventing any misunderstandings or hints of Him resembling His creation. It 

is also clear that this dispute between the two parties is very severe and has 

caused several problems between them. This issue can be summed up as 

follows: 

1. Both parties agreed that God should not be compared with His 

creation. 

2. Each party agrees that the words used in these texts referring to God 

are not to be taken literally the way they normally are when referring 

to created beings. This is built upon their agreement that God is not to 

be compared with His creation. 

3. Both parties agree that words are linguistically used to express either 

feelings in the heart or perceptions in the world. No matter how vast a 

language may be it cannot contain that which is unknown to its users. 

The true essence of God falls outside the realm of what can be known; 

therefore, it is impossible to try to grasp His essence with mere human 

words.  

 

It should be known that the Salaf and Khalaf both agreed on the principle of 

interpretation. The only difference between them was that the Khalaf tried to 

explain the meaning in more detail in order to prevent the Muslim masses 

from committing anthropomorphism. This type of difference doesn’t deserve 

to be so controversial. 

 We believe that the methodology of the Salaf in remaining silent and 

leaving the intended meanings of the words to God is safer and more 

preferable since it avoids some of the extremer metaphorical interpretations 

and also avoids the nullification of God’s attributes. If you are among those 

whom God has blessed with the tranquility of faith and certitude, then you 

will be in need of nothing else. Besides this, we believe that the methodology 
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of the Khalaf does not necessitate them being stamped with the seal of unbelief 

or transgression. Nor does it necessitate a lengthened dispute between the 

two parties as has been the case both in the past and present.  

 Islam is comprehensive enough of a religion to accommodate both 

parties. Even the strictest adherents to the position of the Salaf had to 

sometimes resort to metaphorical interpretations. Ahmad ibn Hanbal, for 

example, metaphorically explained the statements of the Prophet ‚The Black 

Stone (in the Ka’ba) is God’s hand on earth‛ and ‚The heart of a believer is 

between the two fingers of The Merciful‛ and ‚I feel the breath of The 

Merciful coming from the direction of Yemen.‛ 

 I have come across a statement by Imam Nawawi which tries to 

narrow the distance between the two opinions such that there is no room left 

for disputation. This is especially the case since the Khalaf limited themselves 

to explanations which are acceptable rationally and textually so that nothing 

contradicts any of the principles of the religion. 

 Al-Razi said in his book ‚The Foundation of Worship‛: When we allow 

metaphorical interpretation we don’t allow going into too much detail. In the 

instances where we don’t allow it, we leave its understanding to God. This is 

the general rule that should be followed when interpreting all ambiguous 

statements. Our success lies with God.‛ 

 In conclusion, the Salaf and Khalaf both agreed that the intended 

meanings behind such words are not the literal meanings associated with the 

creation. This, in reality, amounts to a metaphorical interpretation. They also 

agreed that any interpretation that contradicts anything that goes against the 

fundamentals of the religion is unacceptable. Therefore, the difference 

between them was limited to explaining the meaning of certain words which 

were allowed to be explained, making this a petty issue. In fact, some of the 

Salaf even resorted to metaphorical interpretations themselves. The most 
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important thing that the Muslims should be focusing on now is unifying their 

ranks. God is sufficient for us and is the best protector.  
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GLOSSARY 

 

Aqidah  - the method of interpreting certain aspects of the religion  

  dealing with beliefs 

Hadith  - (pl. ahadith); an account of a saying, act, or approval of the  

  Prophet, or of a Companion 

Khalaf  - opposite of Salaf 

Salaf  - the early generations of Muslims; particularly referring to the 

  scholars of the first few generations after the Prophet 

Witr  - literally means: an odd number 
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